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From the Gospel Visitant. 


EXAMINATION OF MR. WORCESTER’S 
DISCOURSE, 
(Continued from page 162.) 


The preacher on his 9th and 10th pages has intro- 
duced a number of passages of scriptare, which he sup- 
poses go to prove that God will make an eternal dis- 
tinction inthe future world, between mankind, under 
the different denominations of righteous and wicked. 
These passages we will consider. The first passage 
quoted, is from Psalm i. 5, “The ungodly shall not 
stand in the judgment, nor sinners in the congregation 
of the righteous.”? Iftbis passage were spoken or writ- 
ten by the direction of the Holy Ghost, to show that 
mankind will remain eternally in a state of sin and op- 
position to God, then the preacher has quoted and ap- 
plied it justly, but we proceed to ehow that this is not 
the case. The Holy Ghost in this Psalm shows in a 
beautiful and most rational light, the distinction be- 
tween righteousness and sin, the eternal durability of 
the former, and the momentary existence of the latter. 
Speaking in the Ist and 2d verses, of the blessed man 
that walketh not in the counsel of the ungodly, &c. 
proceeds in the 3d and onward, to show the difference 
between this and the opposite character. ‘*And he 
shall be like a tree planted by the rivers of water, that 
bringeth forth his fruit in his season: his leaf also shall 
not wither; and whatsoever he doeth shall prosper.— 
The ungodly are not so: but are like the chaff which 
the wind driveth away. Therefore the ungodly shall 
not stand in the judgment, nor sinners in the congrega- 
tion of the righteous. For the Lord knoweth the way 
‘of the righteous, but the way of the ungodly shall per- 
ish.” Mark the distinction. The righteous is repre- 
sented by a tree planted by the rivers of water, that 
bringeth forth his fruit in his season, bearing an un- 
withering leaf. The ungodly are represented by chaff, 
which the wind driveth away. A tree planted bya 
river of water, which produces its fruit in season, is in 
a situation to increase its species; but chaff possesses 
no power to propagate itself, it is not a tree whose 
seed is in itself, and therefore is not a plant of God’s 
planting, and according to the words of the Saviour, 
will be rooted up. Notice particularly, that the way 
of the righteous is known & acknowledged of God, but if 
the way of the wicked shall perish, will it remain in 
the coming world and to all eternity ? 

When sinners are saved from their sins, by the Lamb 
of God, who taketh away the sin of the world, then the 
way of the wicked will perish. Thus we see the scrip- 
ture, with which the preacher wishes to support his 
potion of endless gin and unmerciful punishment, is di- 
rectly against him. Nor washe more fortunate in his 
second choice of a passage. See Psalm xxxvii. 18, 20, 
“The Lord knoweth the days of the upright ; and their 
inheritance shall be forever.—But the wicked shall 
perish, and the enemies of the Lord shall be as the fat 
of lambs: they shall consume, into smoke shall they 
consume away.’’ No question from this passage ne- 
cessarily arises but the following. What will finally 
become of the enemiesof the Lord? That this ques- 
tion may be answered satisfactorily, we will look at some 
passages of scripture directly to the point. See Rom. 
vy. 1°, “For if, when we were enemies, we were recon- 
ciled to God by the death of his Son; much more, be- 
ing reconciled, we shall be sayed by hislife.” xi. 28, 


29, 30, 31, 32, **As concerning the gospel, they ‘are 
enemies for your sakes; but as touching the election, 
they are beloved for the fathers’ sakes. For the gifts 
and callings of God are without repentance. For as 
ye in times past have not believed God, yet have now 
obtained mercy through their unbelief: even so have 
these also now not believed, that through your mercy 
they also may obtain mercy. For God hath concluded 
them al] in unbelief, that he might have mercy upon 
all.» Col. i, 21, 22, *‘And you that were some time 
alienated, and enemies in your minds by wicked works, 
yet now hath he reconciled in the body of his flesh 
through death, to present you holy, and unblameable, 
and upreprovable in his sight.» These scriptures 
make it plain that the grace of the gospel, in its saving 
operations, converts God’s enemies into friends, from 
sin to righteousness. And this is exactly the same 
truth as is thus spoken of the ministry of the word, 
committed to the apostles, ‘‘to wit, that God was in 
Christ Jesus reconciling the world unto himself, not 
imputing unto them their trespasses.” 

It may labor in some very honest mind, why the text 
should say, that the wicked shall perish ? and why the 
enemies of the Lord shall be as the fat of lambs? and 
why they shall consume away like smoke? Answer, 
the wickedness of the wicked being brought to an end, 
it may be justly said that the wicked have perished, or 
that they are destroyed, for in the character of the 
wicked they arenomore. The fat of lambs being used 
for burnt offerings where, on the altar of God it was 
consumed by fire, and went of in smoke; so the ene- 
mies of Ged must be purified by fire, even by the spirit 
of jadgement and the spirit of burning. 

If contrary to the above solution we say,that the ene- 
mies of God will remain his enemies to all eternity, ina 
permanent state of rebellioa, we as fully disallow the 
truth of the text, in that it saith, they shall be destroy- 
ed and consumed, as we disallow their final reconcilia- 
tion to God. 

Likewise it ought to be noticed, that by wicked 
works we have all been enemies to God ; then of course, 
if the preacher have done justice to the text under con- 





| sideration, it consigns us all to never-ending misery, 
| while he himself, like bliad Sampson, fares the fate of 
the expiring Philistines, 

The third passage which the preacher has quoted 
| for proof of his main point, unavoidably destroys his 
general argument in all its branches. See Isaiah iii. 10, 
11, ‘Say ye to the righteous, that it shall be well with 
him ; for they shall eat the fruit of their doings. Woe 
unto the wicked! it shall be ill with him ; for the re- 
| ward of his hands shall be given him.” 

With a view to show the preacher his error, we ask 
‘him if be do not find himself under the necessity of ac- 
knowledging that he bas been, if he be not now, 
WICKED? Ifhe answer in the negative, we reply in 





nor can receive it in this world, they must in the world 
to come. 

It is remarkable that the preacher should happen to 
avoid the verses preceding his quotation, which show 
that the evil reward of the wicked, as the fruit of their 
hands, is received in this world, where their sius are 
committed. See verses8 and 9. ‘For Jerusalem is 
ruined, and Judah is fallen; because their tongue and 
their doings are against the Lord, to provoke the eyes 
ofhis glory. The shew of their countenance doth wit- 
ness against them, and they declare their sin as Sod- 
om, they hide it not ; woe unto, their soul! for they 
HAVE REWARDED EVIL UNTO THEMSELVES.” Here 
is the ruin of Jerusalem and the fall of Judah, which is 
the reward of the hands of the wicked, which they 
have rewarded unto themselves. There appears to be 
no more reason why the text under consideration 
should be applied to a future state of existence, than 
for applying it to a state of existence before we came 
into this. 

The fourth passage which we find quoted for the pur- 
pose of proving that some of God’s rational offspring 
will be punished unmercifully to all eternity, is found 
in Mal. iii. 16, 18, “For them that feared the Lord, 
and that thought upon his name, a book of remem- 
brance was written before him. And they shall be 
mine, saith the Lord of Hosts, in that day when I make 
up my jewels; and I will spare them as a man spareth 
his own son that serveth him. Then ye shall return 
and discern between the righteous and the wicked ; 
between him that serveth God, and him that serveth 
him not.” If this scripture had said, that we should 
discern between those who are blessed with immortal 
life and glory in the eternal world. and those who are 
cursed with never-ending unmerciful torments, it would 
have been to the preacher’s purpose; but as it alludes to 
no such thing, therefore it is no evidence of such an 
event. 

Ifthe reader will look at the foregoing passage in its 
connexion, he will find that the prophet designed the 
text for a refutation of what the preacher endeavors to 
support by it. The preacher wishes to show that the 
wicked are happy in this world, and that the righteous 
are miserable, but that it will be different in the eter- 
nal world, &c. Now read the prophet. ‘‘Your words 
have been stout against me, saith the Lord: yet ye 
say, what have we spoken so much againet thee? Ye 
have said it is vain to serve God ; and what profit is it 
that we have kept his ordinances, aud that we have 
walked mournfully before the Lord of Hosts? And 
now we call the proud happy: yea they that work 
wickedness are set up: yea they that tempt God are 
even delivered.” Here is what a very religious peo- 
ple said, and it corresponds exactly with what the 
preacher says in his sermon, That religious people are 
accused, by the Holy One in the 9th verse of this chap- 
ter, of robbing him, and of being cursed in consequence 





the language of truth, “‘If we say that we have no sin, 


he answer in the affirmative, we ask whether he has 
received the *‘reward of his hands?” If the wicked 


cannot receive it in this world, then of course they 


must receive it in the world to come, where the 
preacher will as surely be punished as his doctrine is 


they were not wicKED, and if they were wicked, and 





we deceive ourselves, and the trath is not in us.” If! 


must receive the reward of their hands, and if they, 
| that have done good, unto the resurrection of life ; and 
| they that have done evil, unto the resurrection of dam- 
nation.” 
true! And not only the preacher, but all those who} 
are redeemed from sin by the blood of the everlasting | 
covenant ; for they could not be redeemed from sin if'| 


if they have not received the reward of their hands, | 


of so doing. 
The preacher's fifth text is in St. John v. 28, 29, 


“The hour is coming, in the which all that are in the 


graves shall hear his voice, and shall come forth ; they 


° 


On account of a general consent to an opinion of this 
text, which opinion has been long sanctioned by tra- 
dition, it is necessary to show particularly the error of 
applying it as it is usually applied. We shall show in 
the first place, that it is wore reasonable to suppose 
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that this text was spoken in a figurative sense, than 
the reverse. 

See the 24th verse and onward. ‘Verily, verily, | 
say unto you, he that heareth my word, and believeth 
on him that sent me, hath everlasting life, and shall 
not come into condemnation ; but is passed from death 
unto life. Verily, verily, I say unto you, the hour is 
coming, and now is, when the dead shall hear the voice 
of the Son of God: and they that hear shall live.”— 
The dead here meant, were those, undoubtedly, who 
heard the word of Christ, and believed on him who 
sent him, whereby they passed from death unto life.— 
This death then does not appear to be the death of the 
body, but of a moral nature. 

The graves therefore, mentioned in the 28th verse, 
ought not to be understood to be the literal tombs or 
sepulchres in which literal bodies, when literally dead, 
were laid, because it is not using the text judiciously 
to change it from a figurative to a literal mode of 
speaking. If the graves are not to be understood in a 
literal sense, the whole passage evidently alludes to 
what at that time was taking place, and what would 
immediately follow. The similarity of this text with 
one in Daniel, is such as renders it reasonable to sup- 
pese that the Saviour had his eye on the same subject 
as the prophet had. See Daniel xii. 2, ‘And many 
of them that sleep in the dust of the earth shall awake, 
some to everlasting life, and some to shame and ever- 
lasting contempt.’? Those who were asleep in the dust 
of the earth, spoken of by Daniel, mean the same, un- 
doubtedly, as those who were in their graves, spoken 
of by Christ ; and by coming forth to the resurrection 
of life, and damnation, in one text, means the same as 
awaking to everlasting life. and to shame and ever- 
lasting contempt, in the other. That these passages 
relate to the same time and event, will not be disput- 
ed, even by the preacher. 

Let us next endeavor to determine the time to which 
the prophet Daniel alluded. Ip the Ist verse the pro- 
phet marks the time with a distinguishing circum- 
stance, which renders our success in fixing this time 
satisfactory. ‘‘And there shall be atime of trouble, 
such as never was since there was a nation, even to 
that same time.”? See also this very time noticed by 
Christ in such a way as to make it evident thathe 


~ * 


in this communication to his disciples; ‘in the 24th of | A ove would declare that the offender is, saved at the 
Matthew, should take place in that generation, And|coming of the Lord, the other that he is damned.— 





not only is the reader requested to notice the above, 
but also, that the three parables in the 25th chapter, 
were a continuation of the same discourse which has its 
beginning in the 4th verse of the 24th chapter, and that 








When a passage is so construed as to destroy the cre- 
dibility of a writer, or the truth of his teaching, we 


| should patiently inquire into the correctness of our im- 


pressions, lest the ablest writers become useless through 


that generation was the only time in which the whole our careless misapprehension, or rash conceitedness,— 
was to be fulfill@d. By duly observing these things, it ‘Unless the scriptures be explained in consistency with 
evidently appears, that the sixth passage which the themeelves, in the most rational and clear method, their 
preacher quoted, is by him misapplied ; as that pas-, influence is lost on the sober and reflecting, and they 
is from this 25th of Matthew. This chapter begins | are made to speak a language as doubtful as the oracles 
with the word THEN, which refers to the time which of Delphi, to mutter and peep like wizards and sibyls. 


he had before designated. Then follow three para- 
bles, which were evidently spoken to represent the 
things of which he spake in the 24th. The last para- 
graph, out of which the preacher quotes his proof ofiu- 
ture never-ending punishment, begins thus. ‘*When 
the Son of man shall come in his glory, and all the ho- 
ly angels with him,” &c. See again Mat. xvi. 27, 28, 
‘“*For the Son of man shall come in the glory of his 
Father, with his angels; and then he shall reward 
every man according to his works. Verily | say unto 
you, there be some standing here which shall not taste 
of death till they see the Son of man coming in his 
kingdom.” By putting the words of our Saviour to- 
gether, we learn to correct the vulgar opinion respect- 
ing those scriptures. As it is evident from what we 
have seen, that the judgment noticed in the 25th of 
Matthew, took place in the generation in which Christ 
lived on the earth, s> it will appear reasonable to un- 
derstand the everlasting punishment noticed in the 
last verse of this chapter, to be the same as the ever. 
lasting contempt spoken ef by Daniel, as above 
noticed. 

In the 26th of Leviticus, where the punishments of 
Israel are pointed out to be according to their sins, this 
punishment is called chaslisement. See verse 28th-- 
**Then I will walk contrary unto you also in fury ; and 
1, even I, will CHASTISE you seven times for your sins.” 
So also in the last verse of the 25th of Matthew, the 
word rendered punishment, is kolasin in the Greek 
Testament, which is of the same signification, the true 
meaning of which is to make better. 

(To be Continued.) 





meant the same time which the prophet did. Mat. | 
xxiv. 21, “‘For then shall be great tribulation, such as! 
was not since the beginning of the world to this time, 
po, nor ever shall be.”» The case is now plain, if 
Christ and if Daniel meant to speak of never ending 
punishment in the eternal world, would there be any 
sense in saying thst there would not be such a time of 
trouble afterward? Those of whom Christ spake as 
being dead, and of whom Daniel spake as being asleep. 
are undoubtedly comprehended by St. Paul to the 
Ephesians, v. 14, “‘Wherefore he saith, awake thou 
that sleepest, and arise from the dead, and Christ shall 
give thee light.”” Being in the grares, and in the dust 
of the earth, signify the insensible state of the Jews, 
resting in the rituals efthe law, and those additional 
ordinances with which they made it void. From this 
stupor that nation was roused as with the voice of the 
Son of God, by the preaching of the gospel by the 
apostles, and by the dreadful calamities with which 
they were soon visited after the daysof Christ. Then 
was there a dissolution of the Jewish hierarchy ; the 
master of the house rose up and shut to the dour, those 
who believed the gospel of Christ entered into the 
life thereof, thousands of others were destroyed by the 
Romans, and one of another; and the residue fell under 
the condemnation of choosing darkness rather than the 
light which God had sent them, and into the everlast- 
ing contempt in which that people have been through 
the ages since that time, 

Asa stil] further reason for understanding the time 
of which we have been speaking, as above set forth, 
the reader is desired to observe that the Saviour dis- 
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From the (Hartford) Religious Inquirer. 
Notes on the Scriptures. 


“If any man love nol the Lord Jesus Christ, let him be 
Anathema, Maran-atha.’-1 Cor. xvi. 22. 


This verse has sometimes been employed to alarm 
the members of churches, when they have been threat- 
ened with expulsion, for embracing Universalism.— 
They have been told the Syriac words, that are not 
translated in the common version of the Bible, contain 
an awful meaning, importing that those, who are ex- 
communicated, are set apart for destruction, as an ac- 
cursed thing, and will receive eternal damnation at 
the coming of the Lord to judgment, at the end of this 
world. Church members generally being unacquaint- 
ed with the oriental languages, or inclined to receive 
any exposition on trust, that favors the popular belief, 
say little on the incompatibility of this explanation with 
the spirit of Christianity, or the character of its author, 
but imagine their teachers must be correct, as they 
understavd many languages, and have spent much 
time in searching the scriptures. They do not remem- 
ber this admission will render Paul inconsistent with 
himself, when he says in this epistle, v. 5, that the ex- 
communicated is to be delivered to Satan for the de- 
struction of the flesh, that the spzré/, (pneuma) may be 
saved in the day of our Lord Jesus Christ. But if he 
meant that expulsion from the church should set the 
offending member apart as a thing accursed, in antici- 
pation of the final cursing when the Lord comes, these 





tingtty declared that all the things of which he spake 


passages would be in direct opposition ene to the other, 


Fray must therefore not only be read, but searched, 
that we may understand what we read, and find they 
contain the words of eternal life. In this spirit, and 


with this determination, let us examine the text before 
us. 


Anathema is a Syriac word, that means devoted, 
separated, or accursed. An offering made to God was 
called anathema, because it was separated, or devoted 
to his service. Soan excommunicated person was cal- 
led anathema, because he was excluded from the bles- 
sings and joys of christian fellowship, accursed for de- 
serting his master,and delivered to satan for the destruc- 
tion of the flesh, that the spiri, might be saved in the day 
of the Lord Jesus. Hence anathema bas come to sig- 
nify a thing or person separated or devoted to destruc- 
tion, in the sense and manner already explained. In 
Rom. ix. 3, Paul wishes himself anathema, or sepa- 
rated from the church rather than his brethren the Jews, 
which shows the term does not mean devotion to «ter- 
pal ruin, according to the usage of the apostle. In 
! Gal. i. 8, 9, Paul cautions his brethren against false 
teachers, who bring a gospel different from that he had 
preached, and says, let them be ana/hema. But this 
cannot imply a wish in the apostle for their endless 
ruin, unless we make him contradict himself, when he 
instructs Timothy to pray for all men, without wrath 
and doubting. 

Maran-atha is a Syriac word, and signifies the Lord 
comes, or is coming; it also means the highest degree 
|ofexcommunication. The verse under consideration 
may therefore be translated in the following manner, 
according to Wakefield ; If any love not the Lord Je- 
sus Christ, let him be separated from you. Our Lord 
‘is coming. Kneeland renders Maran-atha, our Lord 
cometh ; but this does not change the meaning of the 
passage, or give the term a less comprehensible signi- 
fication. Maran-atha according to Jerome and Chry- 
sostom signifies the Lord 7s come already, and therefore 
is to be taken as an admonition to those who doubted 
of the resurection and to put them in mind that Christ 
the judge of the living and the dead, is come already. I 
thue explain Muran-atha, may our Lord come, that is, 
to judge and punish those with exemplary judgments 
and punishments, that do not love the Lord Jesus 
Christ. 
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FOR THE MAGAZINE. 
Things which excite Suspicion. 


There are very few things more common among the 
opposers of Universal Salvation than it is for them to 
say, that this doctrine is utterly opposed to the sacred 
scriptures and highly dangerous to the cause of moral- 
ity. These assertions are of long standing. When 
Mr. Murray first landed in this country, his enemies, 
in their earliest efforts against him, asserted such things. 
They might have believed what they said: it is some- 
what probable that they did. But | suspect that now,, 
leven those who assert these things with the most posi- 
tiveness and imperious dogmatism, scarcely believe 
what they say. I say,} suspect it,—I would not say 
that it is so; neither should I entertaivy such a suspic- 


ion, if certain circumstances did not create it in my 
mind. 
Let us look at the first part of this assertion,—the 





doctrine is utterly opposed to the sacred scriptures.— 
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Now if those people who say this do themeelves really 
believe what they say, would they not be willing to set- 
tle the controversy concerning this doctrine by an ap 
pealtothe scriptures? It is their manifest unwillingness 
to do this which causes me to suspect they donot believe, 
or, at least, do not fully consider what they say. Itis 
very seldom you can get them to discuss the subject at 
all. But ifthey do, instead of going immediately to 
the scriptures, they will say, ‘‘this is a devilish doc- 
trine ; it is leading poor, immortal souls down to hell: 
God will be unjust to treat men all alike in the future 
world, as the righteous often suffer more here than the 
wicked: If this be true, the Sodomites went directly 
to heaven, while Lot was left in this wicked world.”’— 
It is indeed a difficult thing to get them to determine 
the matter in dispute by scripture arguments. Not 
long since | heard some conversation between a Uni- 
versalist clergyman and one who is a Calvinistic Bap- | 
tist. The Universalist asked him what were the prin- | 
cipal passages on which he relied to support the doc- 
trine of endless misery. The Baptist minister, instead 
of bringing them forward, did not wish to enter into a. 
controversy upon the subject. There has been a con- 
siderable outcry about the modern doctrine of Univer- 
salism as it is called, which teaches that the very ways 
of wisdom are pleasantness, while the way of the trans-. 
gressor itself is hard, and hence that man can suffer 
only while be remains in an imperfect and peccable 
state, and while he is a sinner. People can cry out 
against tais—What! Is there no fulure punishment ?- 
Are all to be introduced into hearen at death? How 
unreasonable! how demoralizing ! how unscriptural is 
this! And yet youcan very seldom get tuese people to | 
make it a scriplure question. You can very seldom 
get them to bring forward their scripture proofs even of 
a limited future punishment. They tell us continually 
there are many passages in the Bible to prove it; but. 
when we ask them to point such out, they generally 
waive the subject. Sometimes I have selected a pas- | 


sage andasked them ifthey relied upon that to prove the | 
doctrine of future punishment ; but they would most | 
generally say, why, how do you explain that 2 They | 
would wish to hear my explanation before they could 
tell whether they relied upon it or not. 

When these people have sometimes ventured to. 
bring forward their passages, it was evident that they | 
relied more upon the sound than the sense of them —| 
or rather more upon that sense which custom had giv- 
en to some words and phrases in them, than to the 
real sense of the inspired writer. For if you inquire | 
whether their views of such passages are correct, if | 
you institute any just criticism to ascertain the real} 
sense of the passages, you are not thought worthy of | 
much attention. It seems to have been the labor of | 
some to put a stop to all such inquiry. Indeed, if we! 
can judge from these circumstances, such people are 
afraid that a future state of sin and misery cannot be 
proved by the true sense of scripture. And yet these 
are the very people who keep up the cry. that the doc. 
trine of Universalism is a most unscriptural doctrine. 
How can we stifle the suspicion that such people do 
not themselves, at heart, believe what they say? 

The Unitarians have joined loudly in this cry. But 
have they been more willing than others to test the | 
matter by the law and the testimony ? They can pur- 
sue what they denominate a course of reasoning: (how | 
justly it is thus called let others determine) they can | 
argue from the fitness of things, the propriety of things, 
the tendency of things, or the analogy of things. If it 
were not customary for a clergyman to select a text 
from the scriptures, we should think they might dis- 
pense with even this, for they generally make it the 
motto, rather than the foundation of a discourse. It is 
my opinion they begin to see, that the passages which 
have been used to prove that there is a future state of 
sin and misery, are aucceptible of a much giore easy 
and natural interpretation. But the old idea must be 
kept alive, that Uniyersalism is unscriptural ; and eve- 
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UNIVERSALIST MAGAZINE. 











ry endeavor must be used to divert the people, atleast | But you ought to consider that they had an occasion 
for the present, from examining this subject, lest they | for this kind of agency in man, in order to avoid a dif- 
nae ee eee gps ficulty from which you are entirely free. As’ they be- 
Let us look now at the other part of the assertion | lieved, without any. scruple, that the wéatest ih 0 
against Universalism, viz. that it is highly dangerous | the human family will be hrinvor wiihiekas th P f 
to the cause of morality, and see if we have not reason | no way for them to justify the divine conda: t 2-8 i 
to think that those who make it either do not believe, | tion to the doctrine of endless misery, and va: see 
— = — , blame on the unhappy wretches whe they su a 
1 will ask the reader if he ever found one of the op-| must thus suffer, without meaitntetalion as ppose 
posers of Universalism who was willing to acknowledge | but as you have safely travelled fro & . a ; 
that the fear of future punishment was the motive/ gions of that poisonous Upas, the rt te eadly re- 
which induced him to obey the commands of God ;—| misery, you may now, with beieiet a ne oreo 
that no love of God, no love of mankind, no respect for | doctrine which neither itye nor your fat , 4, 9 el 
individual reputation, no hope of satisfaction, no expec-| able to reconcile with the doctrine of ty were ever 
tation of present reward nor fear of the present conse- | science. ’ e divine pre- 
quences of sin caused him to turn aWay from iniquity 
and do good. Is it common to find a Ban who will not 
in his candid moments acknowledge, that the fear 
which the vilest sinners have of punisbcent in this life, 








As habits of thinking and conversing form prejudices 
of an inveterate character, it is very likely, that before 
you abandon notions which have long been imbibed, 


you will require that their absurdity shoul i 
is a greater restrainst upon them than 4 the t i inci a ese ec 
g Pp errors of | out in the most convincing manner, and in the clearest 
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any opposer of Universalism who is willig to say, that | minds from the embarraesments er mn if to free your 
provided aman should do good only though fear of aj all possible cander examine the prejudice, and with 
future punishment, not for any love of vtue, of God, | from any forbidding apprehensi main question free 
or of man, nor with any regard to theonsequences | result. Ss SPP nsions with regard to the 
which would attend his actions amig mankind With thi . 

whether that man’s conduct is of a Ciracter to 4 to look cptorarquanesie Fee ME ns Porn sen 
commended, and whether he himself cout be held up | acknowledged belief in the divine forek 

asa pattern worthy of imitation? No ader; after| allow that it was siesvs hae ; oreknowledge, you 
all this outcry about the licentiousness of siversalism, a's God, 
you will find in it the most powerful motes to virtue 


Agreeably to your 


that the per- 
secuting Saul of Tarsus, would, on his way to Dainde- 


. cus, be converted, and becom ai isci 
which can operate upon mankind: afteal] people | minister of Jesus Christ ; iid learns ‘abe sae 
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have said about the dangerous tendencyf this doc- | maintain of human agency suppos : , 
trine, you will find they will not acknowlge that the| ble for Saul to have mhandtines that it was possi- 
fear of punishment in the future state cats them to| favor designed to effect his © operations of divine 
do well; they will not say but what thear of the = $ conversion, 
present consequences of sin is a greater regint upon 
the vilest sinners than the preaching of fute punish- 
ment hasever been. Such things excite muspicion 


and to have re- 
mained an obstinate opposer and an inveterate perse- 
— of the christian faith, all the days of his life. — 

an you, brethren, candidly look at these propositions 


in your creed, without seeing a di ieti 
that they themselves do not believe whahey say | But you will say. that this agency an Wptore me 
¥; g intained, 


about this doctrine. I do not wish to entery such a! or you must consent to the Calvinisti 4 
suspicion, but | cannot govern my mind so to sup-| sistable grace. Well sid sane ae “ove 
ge thoughts which are raised by clear an@quent- | is not irresistible grace to shay doe Wik” Latte i ‘ 
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alive the public prejudice against a doctrinezy de-| cient operations of hie favor. th A aor by the efi- 
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nizes with such an exalted ebitimsot, itsoa. ths the 
Calvinists, believed in the doctrine of endless sin and 
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FOR THE MAGAg, 


For the consideration of Unitarian , , Without believing also in its partial 
ily ; & it is this partiality alone which hecdbia LTR eM 
grace exceptionable evento Arminians. But what . 
’ jection can you have to the doctrine of irresistib! 

Brethren, there are many things you allow, injch | $'aCe, now, since you have recinded the beli OFLia. 
it seems that you condemn yourselves, as you {¢. | er-ending sin and misery ? ord ol 
nacious of other things which directly contradict, 
Some of them are here suggested for your consa. 
tion. known to Go ‘ ; . 

Ist. You allow the truth of the doctrine of the x } corer 2 Axocssaa sale ii phates diya hye 
infinitude of the divine prescience or foreknowlegs | by Europeans, and that the stint eee oe 
God. You will not allow that the divine Being ks wees Wine Dew, iabehit 
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earnestly, for an agency in man, by which it is poss| habit, to have remained to the Sed rie yr 
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known to God, not to take place. In this it seeallowed to speak on this dihe st! | j ro Lak * 
that you condemn yourselves in the thing which jyits conclusion will be that a on Yes eka raat 
allow. But of this inconsistency you are in possessihat thing which you allow ? condemn yourselves in 
by inheritance from your fathers, the Arminians. Th It seems impossible to weil 
could not contend against the doctrine of election aninking and arguing on the igs , , 
irresistible grace, and avoid this contradiction, Arat recollecting your habits inte ng subject, with- 
in this lies the inconsistency of the Arminian schemee subject of the trinity. ' 


‘Happy is he that condemneth not himself in thying 
which he alloweth.’—Rom. xiv. 22. 
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the doctrine of the trinity? You answer, because that 
doctrine is incapable of being stated, but in self-con- 
tradictory propositions, which circumstance renders it 
unfit for the embrace of reason. Very well, and be- 
eause the doctrine of the trinity is stated in proppsi- 
tions which are contradictory you feel justified not on- 
ly in excluding it from your creed, but also in exerting 
all your leatning and abilities to dissuade men from be- 
lieving it. But are there, in fact; any two propositions 
in the Athanasian creed, which are more directly re- 
pugnant to each other, that the proposition that the 
divine Being always knew an event would take place, 
and the proposition that man is possessed of a power of 
agency which is able to prevent that event from tak- 
ing place? And is it not evident, that by rejecting the 
doctrine of the trinity, because it contains propositions 
which contradict each other, you condemn yourselves 
for holding to the doctrine of agency, in such way, as 
is equally contradictory? Brethren, what shift are 
you determined to make in this case? Will you say 
that you must abide by your absurdities, on account of 
your geueral system, and for the preservaiion of your 
order, which being learned and respectable, gives you 
the encouragement of many flattering promises? If so, 
remember, that by so doing, you justify your orthodox 
opposers, who, for the same reward, adhere to all the 
absurdities which you condemn in their creed. 

Although no disposition is indulged, that would take 
any pleasure in loading you wilh unnecessary accusa- 
tions, there is another particular in which it seems that 
you condemn yourselves in the thing which you allow ; 
and this being in a case of no small moment, it seems 
proper that you should be called duly to consider it.— 
You allow, as has already been noticed, that condem- 
nation and punishment for sin will not be endless; but 
contend that all punishment, being designed to effect 
the reformation of the wicked, will, of course, termi- 
nate when that happy effect is produced. Yet you 
are loud in your exclamations against the doctrine 
which supposes that all sin and punishment have their 
full accomplishment in this mortal state. This doc- 
trine, you say, makes no distinction between virtue and 
vice ; and you earnestly contend that it is a licentious 
doctrive, having a tendency to an immoral course of 
life. But do you not know that if you deny the eter- 
nal duration of sin and punishment, the moral princi- 
ple is the same, whether you allow them to continue 
one year, or ten thousand ? Is it possible for such schol- 
ars as you really are not to know that ten thousand 
years will as certainly come to an end as that one 
will? But will you say, that to set the time so short 
as one year renders the doctrine immoral, whereas to 
state it at ten thousand, gives it the different charac- 
ter? Then it is only to wait nine thousand, nine hund- 
red and ninety-nine years, and your doctrine will be 
as licentious and of as an immoral tendency as the 
doctrine now is against which you have so vehemently 
raised your voice! Here then it seems, that you con- 
demn yourselves in the thing which you allow. But 
you do not stop here ; you have another proposition, 
which you and all christian people allow, which 
equally opposes your notion of the licentiousness of 
the doctrine, which supposes that all sin and punish- 
ment are in this mortal state ; for you very justly con- 
tend that it is the goodness of Ged, and not the fear of 
future punishment, that leads men to live godly lives; 
that it isthe love of God, and rot the terrors of divine 
wrath, which secures us agaiast the vile temptations 
of the flesh. ‘These propositions certainly directly op- 
pose your views of the licentiousness of the doctrine 
which finishes sin and punishment in the same mortal 
state where they have their origin. 

Brethren, you are most earnestly requested not to 
neglect duly to consider the foregoing hints; for al- 
though they are suggested by one who is opposed to 
your general system of faith, this circumstance onght 
to discount notbing from their importance. It is a 


wise policy of which we all ought to avail ourselves, 





to learn our errors from our opposers, who are more 
engaged to find and point them out, than our partiality 
will allow us to be. . HN. B. 


New Universalist Society. 


Agreeably to previous notice the members of the 
Universalist Society, lately formed in Stoneham, met 
at AtpnA RicHARDsSON’s, and proceeded to organize 
themselves by choosing a Clerk, Treasurer, Collector, 
and five members of said society, for a committee to 
superintend the concerns thereof. 

Stoneham, Mass. March 25, 1826. 





SELECTED. 
The Pharisee and Publican. 
“* Two went up into the Temple to pray.” 








BY RICHARD CRASHAW. 


Two went to pray / O rather say, 
One went to brag, th’ other to pray. 


One stands up close, and treads on high, 
Where th’ other dares not raise his eye. 


One nearer to God’s altar trod, 
The other, to the altar’s God. 


rr 0 a 


To keep a true Fast. 
BY ROBERT HERRICK. 


Is this a fast,—to keep 
The larder lean, 
And clean 

From fat of veals and sheep? 


Is it to quit the dish 
Of flesh, yet still 
To fill 

The platter high with fish ? 


Is it to fast an hour, — 
Or ragg’d to go,— 
Or show 

A downcast look and sour ? 


No; tis a fast, to dole 
Thy sheaf of wheat, 
And meat, 

Unto the hungry soul. 


It is to fast from strife, 
From old debate, 
And hate ; 

To cireumcise thy life. 


To shew a heart grief-rent ; 
To starve tby sin, 

; Not bin ;— 

And that’s to keep thy lent. 








INSTALLATION, 

Br. Tuomas G. Farssworra will be Installed over 
the Universalist Society in Haverhill, Mass. on Wed- 
nesday, 12th inst. Sermon by Br. Hosea Bauvov, 
2d. of Roxbury. 


——_— 2 
Life of Rev. John Murray. 


Munroe & Francis have it in contemplation to re- 
print the Life of the Rev. Jonny Murray. It will be 
handsomely done, and furnished very low to subscri- 
bers. —Cily Record. 

———a =< Sa 
Mr. Benjamin Wiggin, aged about 34, was acciden- 


tally killed on Thursday, while employed in taking 
down a barn in Oliver-strect.—7b. 


| SELECTED. 
HYMN. 


Supreme, eternal, uncreated mind, 

Lord of the world, and parent of mankind, 
Thou God of power, of wisdom, and of love ! 
Each perfect gift descends from Thee above. 


Thine is the sun, and thine the fruitful shower, 
The verdant herbage and the fragrant flower ; 
The ripened grain, the heart-rejoicing vine, 
The cooling stream, the mighty deep, are thine. 


For all thy glorious works we bless thy name, 
But most for sacred wisdom’s heavenly flame, 
That power which guides us on our earthly way, 
And leads to regions of eternal day. 


This ray celestial, energy divine, 

We dare not to a narrow sect confine : 

We bless thy name for what the Grecian taught, 
We bless thee, for the law that Moses brought ; 
But most for Jesus, messenger of grace, 

The brighte t image of the Father’s face. 


Nis gracious words support the drooping soul, 
The raging passions of the heart control, 

And, when on scenes below we close the eye. 
Unfolds the joys of immortality. E, 








MARRIED IN THIS CITY, 


By Rev. H. Ballou, Mr. Parker Smith to Miss Har- 
riet Whiting, both of Boston. 

By Rev. S. Streeter, Mr. Joseph R. Tolman to Mrs. 
Sarah Whitcomb. Mr. Elbridge Ross to Miss Mary 
Mallet. 





DIED IN THIS CITY, 


Diana Davidson, 54 years. Samuel Hemmenway, 
45. Sally Ferguson, 32. Roana Sheffield, 36. Ben- 
jamin R. H. Fernald, 5. David Fisk, Jr. 22 days.— 
Benjamin Pike,9 months. Eliza M. Bickum, 7 weeks. 
Elizabeth Ann Cobb, 4 weeks. William Dacey, 42 
years. Delia Cobb, 19. Mr. Keen, 38. Sally Reed, 
34. Lucinda Lincoln, 34. George Ryason, 19 mos. 
Hannah Cunningham, 56. Reuben Perkins, 26.— 
George Yeaton, 24. Laughter of Nathaniel Everett, 
4days. Hannah Hale, 71 years. Son of Anthony 
Waterman, 3 hours. 

In Hopkinton, Mass. 13th ult. Mrs. Mary, wife of 


Mr. Samuel Davenport, and only daughter of Dr. 
Thomas Bucklin, aged 26 years. 


‘*In grief’s deep solitude, we turn 

To Thee, our God! and thence prefer 

The prayer of those, who doom’d to mourn, 
Seek comfort from the Comforter. 


Teach us to feel that all is right, 
Since all is guided from above : 

A Father’s hand could never smite 
But with a Father's gentle love. 


When friends depart—and hopeless woe, 
The soul of sorrow seems to burst ; 
Father! to Thee, to Thee they go, 
To Thee, from whom they came at first. 


And if on earth their lives were peace, 
Though earth’s abode so darksome be ; 
How infinite their blessedness, 

Wafted to heaven, to joy, to Thee ! 
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